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First of all, begin by adjusting your motivation, thinking that you are here on this occasion to receive 
the most profound Mahayana teachings, with the ultimate aim of reaching the state of perfect and 
complete enlightenment in order to be able to benefit all mother sentient beings. With this thought 
please adjust your motivation for listening according to the instruction of all the great lamas of this 
tradition.

From the nine examples we have covered the first of four:

1. The example of the Buddha statue within the corrupt lotus. 
2. The example of the honey within the swarm of bees.
3. The grain within the husk.
4. The gold that has fallen in  filth

And now we continue with 

5. A treasure in the household of someone who is very poor.

With all these examples, although they refer to something external viz. lotus, bees, honey, etc., the 
important thing is to bring it home, and think 'this is my situation,' 'this is about me,' so, for example, 
when you go through the first simile of the lotus that has those petals that are old and faded and ugly 
and unattractive, and yet there is a body of a tathagata concealed within that ugly lotus, understand that 
within your own self you possess the cause establishing buddhahood, and that cause is the tathagata 
essence. So just think, “just like those ugly deteriorated petals of the lotus I have those adventitious 
stains, and they cover up my potential, but I do have the cause that can establish buddhahood.”

If we go like that through the other analogies, the second one was the honey that is within a swarm of 
the bees, and again the honey represents that tathagata essence. It's there within us, but, again, it is 
obscured by those adventitious stains, and once it is obscured we don't have access to it, we cannot 
utilise it. And the problem is not just that we cannot utilise it—as it is with the example of the honey 
amongst the bees or the grain inside the husk or the gold that has fallen in fields, it's not just that we're 
not utilising it, but if you look at the reason why we don't have access to it, why we don't do anything 
with it, it is because it is obscured by those adventitious stains. And those adventitious stains are 
different types of afflictions. That means not only we don't utilise it, but we experience suffering 
because we're under that influence—that capsule of afflictions. And not only that but, because we are 
limited in that way, then we cannot establish on a great scale the purpose of ourselves and the purpose 
of others. So we cannot be successful in any of those things. So it's not just that we don't have access to 
it. Because we don't have access to it we suffer and we cannot do something meaningful.

All these examples, they point to the same thing: that within us we possess this cause that can establish 
buddhahood, we possess the cause that can allow us to completely eliminate suffering and the imprints 
of suffering. So the complete cause for buddhahood—the complete cause for liberation is there within 
us, and what is implied by that is that it is already established—the foundation is already there. So it's 
not that we have to establish it anew—that we have to start from scratch and create that thing newly. 
There are different types of mind that are mistaken, but once we come to see that we possess that 
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essence, then that becomes the antidote, and that antidote can then completely eliminate the mistaken 
mind. So what we're saying here is that because we have the basis that can be purified, it is just a matter 
of recognising that there is an antidote and then applying the antidote. If we didn't have that basis of 
purification it would be very difficult, from scratch to say that somehow you will become enlightened—
become a buddha. How you would do that?

In many texts you find this expression "the buddha within; the buddha that is present" etc., but that 
needs to be interpreted. What these statements are referring to is the fact that we possess the cause for 
establishing that buddhahood in the future. We're not buddhas right now. We have the cause right now, 
and that thing can be developed. It is very similar to the case of when you have someone who's selling 
milk and you ask them 'do you have yoghurt,' and what they say is 'yes, come tomorrow at five o'clock 
and I'll sell you yoghurt.' Actually, they haven't made the yoghurt yet, but since you indicate that you're 
interested in buying yoghurt, because they have the milk that is the cause for making yoghurt, they say, 
yes I have yoghurt come tomorrow and I'll give you the yoghurt. It is exactly the same thing with us. 
We have a basis that needs to be purified, and it's completely up to us whether we purify it or not. We 
have the cause there, whether we get a result or not is up to us. So whether we make that yoghurt or not 
is up to us.

We continue with the fifth example which is the example of treasure existing in the ground.

[5] Just as an inexhaustible treasure exists under the ground of the home of a poor man 
who does not know (it exists), and also the treasure cannot say ‘I am here’"

For the fifth example you could summarise it as ‘the treasure existing underneath the home of a poor 
man.’

The example, "just as an inexhaustible treasure exists under the ground of the home of a poor man." We
have someone who is very poor, destitute, hungry, lacking everything, really suffering from that 
poverty, and yet underneath the ground of their very basic home is a treasure, and it's not a small 
treasure. The treasure is "inexhaustible." It means no matter how much they would use, no matter how 
much they would spend, it will be impossible to finish, to exhaust that treasure. They are sitting above 
all this wealth, but they don't know about it—they are completely unaware. The man does not know that
the treasure exists, and in addition to that the treasure is not a talking treasure. The treasure does not 
indicate itself—does not say to the man 'I am here, look under your house, I'm here.'

Actually, in the Lamrim there is an example that comes close to that when it is discussing the precious 
human rebirth, how it is rare, and how meaningful it is. It says it's all a matter of realising that you have 
such a rebirth that is so meaningful, but until you realise that you remain in a very poor state, and it 
makes the analogy, and it says the person who has not realised that they possess such a meaningful 
precious human rebirth is like a beggar or a very poor person who actually is living in a house where the
stove is made out of solid gold, but they don't know about it. Whatever little food they get, they cook it 
in that stove, which is solid gold, but they don't know, so they remain poor. Here we have a similar 
example. You have the tathagata essence, you have all this potential, and you remain unaware of it. So 
you are like that poor person who is living just above this inexhaustible treasure, but for as long as you 
don't recognise it you remain destitute.

Now the "meaning": 
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"Similarly a precious treasure exists within the minds (of sentient beings). Since (they) do 
not posit (selflessness which is) a stainless jewel treasure, nor do they comprehend 
suchness since they do not eliminate (the two selves), these beings continuously experience 
the many aspects of suffering destitute (of the bliss of liberation)."

We are in the "meaning" here. It says "similarly a precious treasure exists within the minds (of sentient 
beings)." Within the mind there is something which is similar to that inexhaustible treasure, and that is 
the natural purity of the tathagata essence, that stainless state, the emptiness of the mind. It exists within
the mind as a treasure, but they (1) do not posit the stainless and (2) do not eliminate, and also (3) do 
not comprehend suchness. We have to explain those three things that come in the form of negation. 
"(They) do not posit" means they do not newly posit that. It is a quality that they possess since 
beginningless time. That emptiness of the mind, the reality of the mind, is something that they do not 
need to posit newly. Why? Because they had it since beginningless time. 

The second one, "they do not eliminate." Since its nature is stainless since beginningless time, there are 
no stains to remove or to eliminate. You don't have to eliminate anything from the emptiness of the 
mind. It was stainless—it was pure, from the beginning. 

The third one, "they do not comprehend it." Obviously, they do not comprehend the emptiness of the 
mind, that tathagata essence, that natural purity of the mind, and for as long as they do not comprehend 
it these beings continuously experience the many aspects of "suffering destitute." They are "destitute," 
meaning they are poor, because they have no qualities. For as long as they don't realise the quality of the
mind they will not develop qualities. So they develop the wrong types of grasping, and from that they 
will be suffering. The suffering that they experience is samsaric suffering, so they experience the many 
aspects of suffering. Countless types of suffering, and they experience them continuously, 
uninterruptedly, in a continuous manner. This is what the sentence says.

Actually, there is a verse that we have quoted in The Ornament, and almost word by word here, in The 
Sublime Continuum it comes later on where it says: 

"There is nothing to eliminate in that,
There is nothing to posit in that,
By correctly seeing the correct 
You will be liberated"

He says "there is nothing eliminate in that." The "that" is the tathagata essence, is the emptiness of the 
mind. There's nothing to eliminate in that. "There is nothing to [newly] posit in that." And "by correctly 
seeing the correct" The "correct" there refers to the correct view of emptiness. When you see that in the 
correct way, you will be totally liberated.

The first statement says "for that" or "in that there is nothing to eliminate." "That" refers to the nature of
the emptiness of the mind, which from beginningless time has been without any stains of true existence.
If it didn't have any stains of true existence from the beginning there is no stains of true existence to 
eliminate—there's nothing to eliminate. You have nothing to do in terms of elimination, in terms of that.

Then he says "there is nothing to posit in relation to that,"  meaning to newly posit. There's no new 
quality that you have to posit or you have to establish. From beginningless time it was free of true 
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existence. It's not that it possessed true existence and then later on, through some effort, you remove the 
true existence, and then you had newly establishing the quality of lacking that type of existence. There's 
nothing like that. There's no new quality that you would posit. From the beginning, the way that it exists
and the way that it appears were exactly the same.

And the reason why you don't have any new quality to present now is because since beginningless time 
it had that essential purity.

Then it says "correctly see the correct," correctly view that which is correct. "That which is correct" is 
reality, is emptiness. It is correct or it is pure because it is avoiding the two extremes. You have to view 
that which is correct. How? In a correct way. "In a correct way" means with wisdom directly realising 
that. When you do that you will be liberated. Meaning, by doing this, you will be able to abandon all 
stains of afflictive and knowledge obscurations, and you will be liberated from samsara.

Again, in these sentences, you can see that the meaning is the same. It is describing the same thing 
because it says "since they do not posit the stainless. We're talking about the suchness, the tathagata 
essence, the suchness of the mind, and you do not posit anything. You do not posit any new quality 
because already from the beginning it had this quality of being free of true existence, and then you do 
not eliminate because from the beginning it was free from the stain of true existence. So you don't have 
to eliminate it now.

First of those two negating phrases gives us everything you need to know about reality of the mind—
about the tathagata essence. You don't have to posit any new quality in relation to that, and there is 
nothing to eliminate in relation to that. Why? Because from the beginning it didn't have those stains of 
true existence. But we do not comprehend that suchness. Why do we not comprehend it? We don't 
comprehend it due to adventitious stains. Adventitious stains prevent us from seeing what we have 
there.

What is the problem if you don't comprehend suchness? Then "you will continuously experience the 
many aspects of suffering destitute." Because we develop mistaken types of grasping we will suffer 
from that destitute or that poverty of not having uncontaminated qualities, and the problem from 
grasping in a mistaken way is that we create suffering, so we will continue to experience suffering.

As Geshe la was saying, it is something that we have commented on before. It's like since beginningless
time we have tried everything. Basically we have tried every method, but it's not working for us because
we are confused in terms of methods. Basically we are confused about the way things exist. Therefore, 
the way that we look at objects, the way that we grasp at objects is mistaken, and when we have that 
fundamental mistaken way of looking at things or apprehending things then we will continue to 
experience suffering within samsara. We've tried everything. There is not one thing we have not tried, 
but still we are within samsara, and still we are suffering. Therefore you can see that the important thing
now is to develop the correct antidote that can overcome all these mistaken modes: the mistaken way of 
looking at things and the mistaken way of grasping at things. Just to develop the antidote to that.

You can see that it becomes very clear that realisation of suchness, and in particular understanding here 
the emptiness or the suchness of the mind—the tathagata essence, is indispensable. If you want to 
experience any peace, if you want to experience any happiness, this becomes the root cause. Often it is 
said that the root cause of happiness and well-being is bodhichitta, but then equally the root cause of 
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happiness and well-being is realisation of emptiness, because it is said without realisation of emptiness 
you will not have the buddhahood or the enlightenment of the great vehicle, you will not have 
enlightenment of the vehicle of the hearers, or the enlightenment of the vehicle of solitary realises. 
There's no enlightenment without realisation of emptiness. This is mentioned in the Sutra.

You can see why we are saying that bodhichitta on one hand, and realisation of emptiness on the other 
hand are posited as the root causes for establishing happiness and well-being. They are posited as that 
because they completely change the way that we look at objects—the way that we recognise objects. At 
present we have this narrow mindedness, and this narrow mindedness comes from two ways or two 
aspects. One is because we have self-grasping. The other one is because we have self-cherishing. Once 
you cultivate the realisation of emptiness you overcome or you develop an antidote, and you completely
change, you destroy that narrow mindedness of the self-grasping. And then you start looking at things in
a completely different way. In particular, when you develop this understanding of dependent origination
as being the meaning of profound emptiness, this totally opens up your mind so you can look at things 
in a very different way. It changes the way you look at things. And similarly, when you develop 
bodhichitta it helps you to overcome that narrow mindedness of self-cherishing. You begin cherishing 
others so you have completely different scope of mind. The way that you look at things. So because 
bodhichitta and realisation of emptiness change the mind from being narrow-minded to being very 
broad-minded it changes and brings up a different scope. It opens up the mind. For this reason we say 
they are the root cause of happiness.

The buddha actually can teach different types of antidotes, and some antidotes are specific. "Specific 
antidotes" here means they're very partial—very limited antidotes. They can be specific antidote for 
attachment, specific antidote for hatred, specific antidote for this or that affliction. Then the buddhas 
teach emptiness, and that emptiness becomes the antidote for all afflictions because it destroys the self-
grasping. There are specific antidotes and there is one antidote that becomes the antidote for all. In The 
400 Stanzas there is this verse that says 

"When you destroy the confusion of self-grasping
You destroy all afflictions" 

It is saying instead of giving specific antidotes, limited only for one affliction, such as, for example, 
meditate on ugliness if you have a problem with attachment, meditate on love if you have a problem 
with hatred, and so forth, instead of doing that, just concentrate on the antidote of realising emptiness 
and that will destroy all of them.

In the same verse:

"Just us the sense power of the body pervades the entire body 
similarly confusion pervades all afflictions"

It says that we have different types of sense powers in the body. For example you have the eye sense-
power. The eye sense-power only pervades the eye faculty. Or you have the ear sense-power. It only 
pervades the ear faculty. Then the nose sense-power, and the tongue sense-power and so forth. They are
specific, they are located just in that area. And then you have the physical sensation, which actually 
pervades the entire body. "Pervades the entire body" means it also pervades the other types of sense 
powers. The physical sensation pervades also the eye sense-power, the ear sense-power, and so forth.
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Just as you have the individual sense powers, and they do not pervade another sense power, similarly 
with afflictions, for example, attachment does not pervade hatred, or pride does not pervade hatred. 
They just have their own area. They operate on their own area. But, it says, "confusion pervades all 
afflictions." "Confusion" here is grasping at the self, and that pervades all afflictions.

Because this confusion pervades all afflictions 

"If you destroy confusion you will destroy all afflictions." 

That's the conclusion of the verse, but we mentioned it first.

We come to the third part which is the "explanation:" 

"Just as a precious treasure exists within the home of a poor man (but) the treasure does 
not say: ‘I am here’ and that man does not know (it exists), similarly although the dharma 
treasure abides in the home of the mind, (not knowing that) sentient beings are as if 
destitute. Rishis take birth in the world for the purpose of those sentient beings obtaining 
that (treasure)."

Again, the first two lines give us the example. It says "Just as a precious treasure exists within the home 
of a poor man (but) the treasure does not say: ‘I am here’ and that man does not know (it exists)." We 
have a man. He is destitute, he is very poor. He lives in a very poor house but underneath the grounds of
this house is a great treasure. But there are two things. First of all, the treasure does not talk—does not 
say "I am here," and secondly, the man remains unaware that there is a treasure. So "that man does not 
know it." Does not know that the treasure exists there.

If the treasure does not speak, saying ‘I am here,’ and if the man does not know there is a treasure, then 
it means he's going to remain poor. He's not going to escape that poverty. So he will continue 
experiencing that poverty. This is the example.

Then, having explained the example, it says "similarly although the dharma treasure abides in the home 
of the mind." The dharma treasure here is that tathagata essence that is like the source of countless 
qualities that can be developed from that. That thing abides in the home of the mind. It means it's within
you. It's within your own mind. It's right there, but as long as you don't know that it exists there sentient 
beings are as if they are poor, as if they are beggars. They remain like the beggar in the example.

It says "Rishis take birth in the world for the purpose of those sentient beings obtaining that." We say 
sentient beings, for as long as they do not know that they possess this treasure, they will remain like 
beggars. But then someone comes in their lives who is very skilful in teaching them—indicating to them
that there is a treasure, and this is how you extract the treasure, and this is what you do when you find 
the treasure. Someone comes and teaches them all those things for the purpose of obtaining that. For the
purpose of obtaining that state that possesses the twofold purity—two types of purity. "Rishis" here 
refers to a perfect and complete buddha. They take birth in the world. It means we have emanations of 
the buddha who come into countless worldly realms, manifesting in countless ways, in order to teach 
the method to sentient beings—teach them the method of extracting the treasure—revealing the 
treasure.
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The Rishis take birth in the world for the purpose of those sentient beings obtaining that. We say they 
come and they teach. They teach them the method. Basically they teach them the Dharma, and the 
Dharma they teach is the method similar to a method for extracting that treasure. It says here "for the 
purpose of sentient beings obtaining that." What the sentient beings will obtain is the Dharma body that 
possesses the two types of purity. The first type of purity which is the naturally abiding purity is 
something that is already there. But what happens is all the teachings that are happening is so that we 
can get rid of the adventitious stains. When you remove the adventitious stains, and you have both 
purities—you have the combination of the two purities, this is similar to the time where you actually 
bring the treasure out of the ground, so now you have revealed that treasure. This is when you obtain 
adventitious purity and combine it with the previously existing.

The sixth one is the example of the sprouts that are suitable to grow—to be cultivated. And those 
sprouts exist within the small fruit or the seed.

The example: 

"[6] Just as the seeds existing in the fruit of mango trees etc., which are dharmas with the 
non-destroyed (potency to produce) sprouts, serially establish the phenomenon of the king 
of trees, in ploughed earth, possessing water etc.,"

"Just as the seeds existing in the fruit of mango trees etc." Different types of fruit, whether it is a 
banana, or whether it is a mango and so forth, within that fruit, within the skin and the flesh of the fruit 
you have a seed. And that seed, it says here, are "dharmas with the non-destroyed (potency to produce) 
sprouts." What that means is that you have a seed and the seed has a capacity. Capacity is not inhibited
—is not destroyed. It has a capacity to generate sprouts. Just by having the capacity it doesn't mean that 
the sprout is generated. It needs to combine with various conditions, but we have here the provision that
says "it is not destroyed." "Not destroyed" carries the connotation that it's even aided, it is supported by 
coactive conditions such as the earth, the water, the fertiliser. So you have all the favourable conditions 
that do not inhibit growth. You have favourable conditions that support the growth of the sprout from 
the seed.

Once you have all these supportive conditions together with the capacity of the seed to generate the 
sprout, then gradually you will "establish the phenomenon of the king of trees," meaning you will grow 
a mighty tree out of that seed and that little sprout. It will be a magnificent tree, it will become manifest,
it will grow properly.

Now for the "meaning." 

"Similarly the virtuous dharma potential existing within the husk of the skin of the fruit of
ignorance of sentient beings, in that way serially becomes the phenomenon of the king of 
Munis in dependence on this and that virtue."

Let's look at the meaning here. It says "Similarly the virtuous dharma potential." "Virtuous dharma 
potential" here is the term that refers to the potential or the tathagata essence. That tathagata essence 
which is the natural purity exists "within the husk of the skin of the fruit of ignorance." It's not just 
"ignorance," it's "ignorance, etc." So all those adventitious stains. Those adventitious stains are almost 
like this hard covering layer of this seed. Whether it is the skin, or the husk, or if you're talking about a 
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mango tree, the seed of the mango is quite woody. So all that layer, that constricting layer is referring to
all these adventitious stains that are covering or restricting the tathagata essence. But when it meets with
the right conditions, similar to what happens to the seed that meets with all the right conditions of the 
earth, the water, and the fertiliser., here, when you meet with the right conditions that activate that 
buddha lineage—that awaken that buddha lineage, then gradually you will progress along the great 
vehicle grounds and paths, and just as previously gradually you establish the king of the trees, here you 
will establish "the king of the Munis," meaning you will become a perfect complete buddha.

Now we are linking them meaning to the example, in the "explanation:" 

"By the conditions of water, sunlight, wind, and earth, time and space, trees grow from 
(seeds abiding) in the capsules of the fruit of the mango and tala etc..

Just as the seed of a complete Buddha, and its sprout, exists within the skin of the fruit-like
afflictions of sentient beings, similarly, by this and that virtuous condition dharma (first) 
issues and increases."

The first two lines are the example. It begins by giving you the list of the conditions. The water, the 
sunlight, the wind, the earth, time, and space. Each one of these conditions contributes in a positive 
way. First of all, water is going to give the necessary moisture. Sunlight is going to bring about 
maturation through warmth. The wind is going to bring about the increase and to avoid rotting of the 
seed. The earth provides an anchor or stability. It grasps that thing that will grow. Time here shows the 
opportune situation, where all the right conditions combine, and this is the time for the sprout to grow. 
Space offers the opportunity in in the sense that if you don't have space nothing can grow. You need 
that empty space. All of these conditions that contribute in a positive way, if you get all these together 
then you will have trees that grow from seeds abiding in the capsules of the fruit. Then we give the 
example of the mango, of the tala, and so forth. You will have a whole tree that can grow out of the 
seed, out of this skin, or out of the restricting layers of the seed when you have the combination of all 
these favourable conditions. Gradually the whole tree will manifest, will be established.

We have the example, and now we going to look at the actual meaning similar to that example. It says 
"Just as the seed of a complete Buddha, and its sprout, exists within the skin of the fruit-like afflictions 
of sentient beings." We have sentient beings and those sentient beings possess afflictions. These 
afflictions are adventitious stains. These adventitious stains are similar to the skin of the seed or the skin
of the fruit, and within it you have this tathagata essence, the seed of the complete buddha, the 
dharmadhatu, the natural purity, and just as it happens with the sprout that comes out of the seed when 
the conditions are there, similarly from within that skin of adventitious stains then gradually the actual 
resultant state of the buddha will grow and manifest.

We're looking at the explanation here. Just as it happened with that example with a seed in the sprout 
and how that thing grew into a great tree, "similarly, by this and that virtuous condition." Obviously we 
are not talking about just one virtuous condition. Just as before we had to have the combination of soil, 
right temperature, water, fertiliser. and so forth, so here we are talking about the two accumulations, the 
accumulation of merit and accumulation of wisdom, that become causes for liberation. "Through this in 
that virtuous condition." Through all this getting together the two accumulations "dharma first issues." 
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In the Tibetan we have alternative spellings, and Geshe is following the spelling mthong, which means 
“to see.” So "you first see the dharma," not "dharma is issued." You first see the dharma and then it 
gradually increases. Actually this sentence describes the path of accumulation—the path of preparation, 
the path of seeing, and the path of meditation. Where it says "through this and that virtuous conditions" 
where you're putting together the two accumulations, you have the path of accumulation and the part of 
preparation, then where it says "you first see the Dharma," you have, for the first time, the direct 
realisation of the dharmadhatu, so it's the path of seeing, and then that will gradually increase, so the 
path of meditation. This is one round of explanation.

And then, obviously, you understand that through having that increase, which is increased familiarity 
through the path of meditation, finally you will reach the state of the path of no-more-learning which 
will be the state of complete buddha. 

Another explanation takes the different spelling which is 'thon, which translates as "issues," dharma 
issues and then increases. 

The root text has the spelling for the verb "to see," but in the commentary it has a spelling for the verb 
"to issue," to come forth. That, obviously, allows for different interpretations of that point. We have 
explained the interpretation if you take the spelling to mean “to see.” 

Student 1: So Geshe la, is that just a mistake there? Is it a typo?

Interpreter: There are two letters that are different. The first and the last letter of the syllable. One is nga
and the other one is na. 

Student 2: But was there? But why did they do that is the question?

Interpreter: Yeah, I'm saying because there are two letters. A typo would be just a one letter mistake.

The root text has a verb "to see," and obviously here we are talking about directly seeing the 
dharmadhatu, directly seeing the emptiness of the mind, so the path of seeing.

Gyaltsap Rinpoche explains this sentence slightly different. He says "by this and that virtuous 
condition." He says here that this refers to virtue that comes through hearing, reflecting, and meditating.
Again you can say that this comes down to the two accumulations. That can be taken as having 
similarity with the previous explanation, and then he says "dharma first issues." "Dharma" here is the 
great vehicle dharma. "Issues" in the sense that it first emerges. It is first generated, and then gradually 
increases. In the word “increases” he includes all the five paths there. So he says the paths of 
accumulation, preparation, seeing, meditation, and no-more-learning are understood by the word 
"increases." This is how you will come to the state of no-more-learning, and you will reach the state of 
complete buddhahood. So a slightly different presentation.

Geshe la asked me again if the root text in the translation had the verb "issue" or the word "see," and I 
think at this point we should correct the root text, because I'm looking at the root text of the Tibetan, 
and I was looking at it, and I was looking at the commentary and I thought 'they've got a spelling 
mistake in the root text,' but I think since we're doing the root text...

Student: So what should the sentence be?
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You first see dharma. "By this and that virtuous condition dharma is first seen and increases." Geshe la 
is a bit reluctant to move to the next example, so if you have any questions, we have ten minutes. 

Student: So the mthong is seeing? Or the other one, 'thon?

Interpreter: Well, the root text says "to see," and this is supposed to be a translation of the root text, but 
then the commentary uses the other verb.

Student: Through all the examples, that potential pervades all sentient beings. The question I have, does 
it matter whether you are in a male or female body? The reason I ask is that a theravadin monk once 
told me that before attaining buddhahood, even it's a female they have to obtain a male body before they
can become a buddha.

Definitely there is this assertion in the Hinayana, and in the Great Exposition School, in the lower tenets
we find that assertion. In the higher vehicle we do not assert that. First of all we have the assertion that 
the tathagata lineage pervades all sentient beings, and it goes against logic to say it but obviously in the 
lesser vehicle there is a way of holding that position.

Student: “mthong.” When you explained the five paths there, it was mthong. Are there other 
commentaries that explain it that way? Gyaltsap Je explains it with 'thon. Do you draw on other 
commentaries that explain it with mthong?

Geshe la: Other commentaries, yes. That's why I am saying. 

Student: Which ones are they?

Geshe la: Rongton, in Rongton's commentary he uses both. [Tibetan]. And there are other 
commentaries, three different commentaries. Except one, Gyaltsap Rinpoche, he uses 'thon (to emerge), 
and Rongton uses both, clever. Both!

Interpreter: Rongton uses this expression, "the seeing of dharma will emerge" [laughter]. So he puts the 
two verbs together. Very safe.

Another commentary just uses the verb "to see."

His Holiness follows that commentary which is the first explanation because this is what appears in the 
standard commentary, where it says it takes virtue as a compatible cause for liberation, to be the path of 
accumulation, and the path of preparation. And then in dependence on that, gradually, eventually you 
will come to the point of seeing the dharma which is posited as the path of seeing. 
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